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To understand what foll ows, we need to recogni ze that once again
Mar k has arranged his material chiastically. Follow Greg Fay's
chiastic analysis (CBQ 51 [1989] 65-81) (except for 13, see

St andaert 203 n. 1):

1. Setting 1-2a 33-34
2. Agricultural Parables 2b-9 26- 32
3. Di scourse on Mt hod 10-12 21-25
4. Interpretation of Soils 13- 20

21- 25, Met hod

The Lord returns to two thenes of 10-12, which are al so the thenes
of the parable: the good news is proclained to all, but people
differ in how they receive it. Here each thene is the focal point in
a separate paragraph, 21-23 and 24-25. The structures of the two

par agraphs are nirror images of one another. The first begins with a
contrast, continues with a parallel, and ends with an exhortati on;

t he second has the sane three kinds of elenents, in reverse order.
Actually, the contrast in the first is a negated antonym par aphrase,
not quite the sane as the true contrast in the second half, but both
are built around an opposition.

1. 21-23, The Wrd is proclained to all (cf. the nethod of the
sower, broadcasting rather than planting seed; and the fact that
in 11 the truth is spoken even "to themthat are wi thout").

a) 21, Contrast

1) That is, two statenments that are the opposite of one
anot her, one affirnmed and the ot her deni ed.

2) "Candl e" here is what we would call a lanp, a small dish of
olive oil with a string wi ck hangi ng over the edge. The

purpose of the lanp is to illumine. So you wouldn't put it
under anot her piece of furniture, but rather on a stand
fromwhich its light can fill the room

3) In sending his Son into the world, the Father does not
desire to hide him but rather to spread his gl ory abroad.
In Matt 5:15, the saying conmes in a different context and
has a slightly different application: to the good wor ks of
the believer, rather than the word of God. It was no doubt
a common proverb, and the Lord uses it in different places
with different enphases.

b) 22, Parall el

1) Structure: this tine, two statenents that paraphrase one
another. No contrast or inner tension here.



d)

2) Again, Matthew records a different use of the expressi on by
the Lord. In Matt 10: 26, the hidden thing that becones
revealed is the sinful action of unbelievers. In the
context here, it is the revelation of the Wrd of God. H s
purpose is to glorify hinself: that is, to nake his
perfections nani fest throughout his creation. Man-nade
religions teach that the know edge of God is esoteric and
hi dden, accessible only through | ong study and the
know edge of secret lore, to be guarded fromthe
uninitiated. The true God di splays hinmself at every turn,
both in his Word and through his creation.

23, Exhortation: the sane as in 4:9, at the end of the
parable. It's not God's fault if you don't understand what he
is sayi ng. He has spoken openly (cf. John 18:20; Isa 45:19;
48: 16; Acts 26:26), and he gave you ears to hear; use them

Application: Qur Lord's desire to nanifest hinself lies at the
heart of the Great Conmission. "Go into all the world and
preach the gospel to every creature,” and will be fulfilled
when "every knee shall bow, ... and every tongue confess that
Jesus Christ is Lord." Qur service to himshould pronpte those
ends.

24-25, Differences of reception (cf. the different soils, and the
two groups in 10-12). This tinme we start with the exhortati on,
and then pass by way of the parallel to the contrast.

a)

b)

24a, Exhortation: "Take heed what you hear."

1) Qur perceptions are shaped by our know edge and
expectations. One of ny father's favorite sayings is, "You
don't know what you see; you see what you know. " A potato
is food to a hungry Irishman, sonething to plant, grow, and
sell to a farner; and a cork for a jug to a nountai neer.

2) So when we approach the revelation of hinself that God has

made, our expectations will strongly condition what we take
away. |If we cone critically, we'll find faults. If we cone
academically, we'll find dry facts. If we cone with
spiritual hunger, we'll find nourishnment.

3) Luke records the saying as, "Take heed how you hear." From

this perspective, the two are virtually identical.
24b, Parall el

1) The first half (about a neasure) is probably a commobn
proverb, originating in an econonic setting. As before, it
is used differently here than in Matthew s context (Matt
7:2). There, the "neasure ye nete" is what you use in
selling to others, and that determ nes what others wll
give you. Here, it applies rather to the neasure you apply
to the revelation God sets before you. The neasure you
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apply to the Wrd of God determnm nes what you will receive
fromit. (RSV's "the nmeasure you give is the neasure you

get" is too restrictive, and does not allow this neaning.)

a> |If you apply a historian's neasure, you will [|earn
anci ent history.

b> If you apply a critic's neasure, you will find flaws.

c> |If you apply an artistic nmeasure, you will find great
poetry.

d> I|If you apply a linguist's neasure, you will find
fasci nati ng patterns.

e> | f you apply an ethical neasure, you will find a code of
conduct.

f>I1f you apply the neasure of a repentant, hungering soul,
you will find new life and refreshnent.

(This point is one on which sem naries fail abysnmally:
t hey gi ve people the wong set of neasures with which to
approach the Wrd of God!)

2) The parallel: "unto you that hear shall nore be given." It
is the hearer who receives nore. That is, if you are
receptive to what God is trying to say, you w ll understand
nore of what he is in fact saying. (Egyptian text drops out
"that hear," losing the parallel entirely.)

c) 25, Contrast

1) Li ke the "neasure" saying, this is probably a comonpl ace
sayi ng or proverb, originating in an econom c context. Qur
nmoder n-day equivalent is "The rich get richer, and the poor
get poorer,"” or, "It takes npney to nmake nobney."

2) In the context of this paragraph, the "riches" in view nust
be spiritual ones.

a> Spiritual understanding | eads to nobre spiritua
under st andi ng. The nore of the Bi ble you know, the
clearer it is to you. Spiritual disciplines in the daily
life bring conpound interest.

b> But if we approach the Wrd of God without such a
spiritual basis, the limted understandi ng we nay have
borrowed fromothers will erode; cf. the student who
abandons his parent's faith.

C. 26-32, Parables of the Seed

1

Audi ence: Wth "he said," v.26, contrast "he said to then! in 11,
13, 21, 24, to the disciples, and conpare "he said' in 9 (M,

t hough not AV). Here Mark returns fromthe private expl anation
with the disciples, to the public teaching.

Subj ect: the Kingdom[or "rule"] of God. This was also the
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subj ect of the parable of the soils, cf. v.11. But why isn't the
parabl e of the soils introduced this sane way? Answer: it
enphasi zes human responsi bility in responding to the Scripture;

t hese two parabl es enphasi ze God's sovereign power in the matter

26- 29, Sel f-G ow ng Seed
"So is the kingdomof God ..."--this is how God's Ki nhgdom
mani fests itself and spreads abroad.

a) The farmer's duti es:
1) 26, he sows the seed.
2) 27, he patiently waits.
3) 29, he eagerly reaps.
No mention is made of weeding, cultivating, fertilizing, or
irrigating. These can hel p, but are not absolutely
necessary: cf. the agricultural patterns of the Bedouin or
the migrants of Valais in Switzerl and, where a seasonally
nomadi ¢ group plants crops on the way through and harvests
them on the way back. The only actions things that are
absol utely necessary are faithful planting, patient
wai ting, and diligent reaping.

b) The seed's power: the inages enphasi ze the intrinsic power and
life within the seed.
1) 27, it springs and grows up, while the farner waits.
2) 28, the earth bears fruit "automatically."”
3) 29, the fruit "presents itself."
The farnmer does not know how this all happens (27). The
life is in the seed, which is (14) the Wrd of God. Cf. 1
Pet. 1:23, "incorrputible [seed], ... the Wird of GCod,
whi ch liveth and abideth forever."

c) Interpretation:

1) The Sower, as in the previous parable, is the one who
spreads the Word of God. The Lord Jesus is one such (as in
the parable of the tares, Matt. 13:37), but so are the
apostles, just chosen in ch.3 and about to be sent forth in
ch. 6. They MJUST sow, they WLL rejoice in the harvest; they
CAN do not hi ng el se.

2) The Seed is again the Wrd, and this parable urges us not
to be conpl acent about its power.

a> lsa 55:11 So shall ny word be that goeth forth out of
my nouth: it shall not return unto ne void, but it shal
acconplish that which | please, and it shall prosper [in
the thing] whereto | sent it.

b> 1 Cor 1:18 For the preaching of the cross is to them
t hat perish foolishness; but unto us which are saved it
is the power of God.

c> 1 Thes 2: 13 For this cause al so thank we God w t hout
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ceasi ng, because, when ye received the word of God which
ve heard of us, ye received [it] not [as] the word of
men, but as it is in truth, the word of God, which
effectually worketh also in you that believe.

d> Heb 4:12 For the word of God [is] quick, and powerful,
and sharper than any twoedged sword, piercing even to
t he dividi ng asunder of soul and spirit, and of the
joints and marrow, and [is] a discerner of the thoughts
and intents of the heart.

Too often we fear to share the Wwrd of God with others;
we hasten to defend it, when we should wield it. The
reason people are so unconfortable hearing it is that it
does cut into them It has a life and power of its own.
W need to be better about letting it work on its own.

3) The comment about the sower's ignorance of how the seed
grows (27) enphasizes that this parable is intended to
instruct the disciples and us in our mnistry, and cannot
be restricted to the Lord Jesus. He surely understands, but
nost sowers of the word, those who will do "greater works
than these" that he did, do not. Wat an encouragenent to
us to know that our | abor is not in vain; that the Wrd
will work in God's good time, and our part is to sow and be
patient. Gal. 6:9, "in due season we shall reap, if we
faint not."

4) What is the harvest? In Rev. 14:14-16, the Lord hinmself
gathers his saints before God' s great judgnent cones, but
here the saints are involved with himin the harvest, and
the reference is to bringing convicted folk to the
know edge of God:
a> John 4:35, the fields white unto harvest
b> Matt 9:37-38, pray the Lord of the harvest, that he wl|

send forth |l aborers into his harvest.

30-32, Mustard Seed

The previous illusration descri bes the MEANS of the ki ngdonm s
spread: by God's power, not man's efforts. This illustration
enphasi zes the MAGNI TUDE of its expansi on.

a)

b)

Snal | ness of the seed (less than 1 nm: fromits outward
appear ance, no one woul d suspect that the Wrd of God could
have such profound and w despread effects.

Extent of its influence: can becone a bushy shrub ten feet
tall. The nesting of birds reflects Dan 4: 21, 22, the netaphor
of Nebuchadnezzar's ki ngdomas a great tree with doni ni on over
ot her nations. The Lord's kingdomw |l have the extent and
power for which earthly tyrants can only hope.

Note the shifting enphasis from seed-as-Wrd to seed-as- ki ngdom
The point seens to be that the ki ngdomof God is exhibited in the
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D. 33-
Thr

spread and growh of the Word. Corresponds with the enmphasis we
have seen al ready on teachi ng and preachi ng over heali ngs and
other nmiracul ous activities. "Thou has nagnified thy WORD above
all thy NAME," Psa 138: 2.

34, Concl usi on
ee characteristics of the Lord's teaching:

Parabolic: 33 "many parabl es" reflects v.2 "nmany things by
parables."” Cf. John 3:12, earthly things presuned to be easier to
under stand than heavenly things, and yet the effect of sin is so
great that even these are not readily understood w t hout

expl anati on.

Proportionate: "as they were able to hear." He does not cast his

pearls before swi ne. cf. v.25.

Progressi ve: "he expounded all things to his disciples."” \Were
there i s understandi ng, he gives nore. This and the previous
poi nt show that he renmains in control of the word as it goes
forth.



