Gl. 3, Law vs. Faith as the Means of Sal vati on
Cct ober 1, 1988
H. Van Dyke Par unak

A. Structural Overvi ew

1

3:1-5, Chapter Overview

A series of six questions in three pairs, raising two contrasts:
Law and Wrks vs. Prom se and Faith as the neans of sal vati on;
Flesh vs. Spirit as the nmeans of Christian Life. Law and Fl esh
are associ ated; so are Faith and Spirit. These thenes are then
devel oped in the next two sections.

3:6-4:7, Law vs. Faith (concentration of these words).

The words are not quite conparables. Law and Prom se are two
things that God presents; Wrks and Faith are the appropriate
responses. The argunent is devel oped using a pattern famli ar
from1l Cor. 9, 1lla, and 14: Scripture and | ogic side by side,

al so conbi ni ng the synchroni c/di achronic contrast evident in Rom
6-7.

a) 3:6-14, Argunent from Scripture, synchronic.

b) 3:15-4:7, Argunent from Logic, diachronic.

4:12-5:1, Flesh vs. Spirit
These are the domains in which | aw and faith work, respectively.

B. 3:1-5, Chapter Overview
Approach it fromthree perspectives: structural, chronol ogical, and
t hemati c

1

Struct ure:

There are si x questions, alternating between questions about
their intelligence and notivati on, and questi ons about the
content of their faith and wal k. The three substantive questions
pose two contrasts: works/faith and flesh/Spirit. These are
arranged chiastically, with works/faith on the outside, and taken
up in the first section followi ng. The basic argunent is, "After
all you have seen first-hand, how can you be so foolish as to be
drawn away with this error?"

Chr onol ogy:
Fromthe details in these questions, we can reconstruct their
spiritual biography.

a) v.1, Christ was placarded before them as crucifi ed.

1) The essence of Paul's nministry, 1 Cor. 2:2. "Bring themto
the foot of the cross and hold themthere until the bl ood
dri ps on them"

2) Recall 2:21. What need for Christ to die, if salvation is
by the | aw?

b) v.2, They received the Spirit by faith, apart fromthe | aw
The enphasis in all three substantive questions is that the
law is new to their experience. Under Paul's tutel age, they
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never heard of it, and yet experienced a full salvation. Wy
bring it in now, after the fact?

c) As aresult, v.3, they "began in the Spirit.” NB: Rom 8:9; 1
Cor. 12:13, no salvation without the Spirit. He is the agent
and neans of our salvation, not a | ater addition.

d) v.4, They suffered persecution for their faith. 2 Tim 3:12.

e) v.5, They have experienced mracles in the power of the HS, by
faith and not by | aw.

f) After all this,
1) v.1, they are disobeying the truth.
2) v.3, they are seeking perfection through the fl esh.

3. Three pairs of thenes energe fromthis. Each has a "good" and a
"bad" si de.
a) Law vs. Prom se, two nodes of divine conmuni cation with man.
b) Wirks vs. Faith, the responses appropriate to each of them
c) Flesh vs. Spirit, the source of the strength for the
appropri ate response.

Notice that these are associated in a skewed fashion, though.
Defi ne a cooccurrence proximty between two words as (# verses
where both appear)**2 / (# verses where one appears) * (# verses
where ot her appears), then run MDS on the resulting nmatri x. Here
is the result:

Capital letter indicates exact |ocation

S S S S +
1 + proM se +
I I

| spi Rit fl Esh |

I I

o + +
| |l Aw falth |

I I

| WoRk s |

T S S TS +
-2 -1 0 1 2

Thus, by collocation, there are three nain clusters: "prom se" by
itself, one constrasting "flesh" with "spirit," and one
contrasting "faith" with both "law' and "works."

NB: could use a nore refined cooccurrence definition, based on #
of words separation.

C. 3:6-14, Law vs. Faith: Synchronic Argunent
Structured chiastically (see UM notes); 3:5 serves double duty as
last of the three questions and outer nenber of the chiasmwth
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3:14b. In fact, 3:2 asks the sane question, Thus the question opens
the chiasm and we find the answer at the end. Note shift from
"he/they" to "we/you" at v.13, start of second panel.

1

Structure of the section: alternation of thesis with supporting
verse. The support cones second in every case but the first
(3:6-7), where "therefore" in v.7 shows the connection (reads
better if we change period at end of 6 to conmm), and the | ast,
where the verse is enbedded in the mddle of the statenent, only
the first part of which it supports. Pieces:
a) 3:6-7. Gen. 15:6 -> The faithful are Abrahanis sons.
b) 3:8-9. Gen. 12:3; 18:18; 26:4; 24:18 -> The faithful (of
what ever nation) receive Abraham s bl essings.
c) 3:10. Deut. 27:26 -> The |l aw brings a curse.
d) 3:11. Hab. 2:4 -> The | aw cannot bring justification.
e) 3:12. Lev. 18:5 -> The law is distinct fromfaith.
f) 3:13-14. Deut. 21:23 -> Christ has taken our curse for us, in
order to give the Gentil es Abraham s bl essi ng and convey t he
promni sed Spirit.

Chi asti c organi zati on:

a) 6-9 relate the bl essings of Abraham proni sed even to the
Gentil es.

b) 10-12 displays the curse of the law, even for the Jews..

c) 13-14 shows that Christ has taken our curse, to allow us to
recei ve the bl essi ng.

d) The reference to the Spirit in 14b is another | evel to the
chiasm taking us back to 3:2,5. "Pronise of Spirit" is
obj ective genitive, not subjective: Acts 1:4,5; 2:33.

Reception of the Spirit, 3:2,5,14b.

a) An inportant question: Wat |inks Abrahamwith the Spirit? If
Paul is trying to prove that the Spirit cones by faith,
Abr aham seens a poor datumto introduce.

b) 3:2,5 suggest that it was obvious to themthat they had
received the Spirit. No need to prove it to them Nor did they
need to be persuaded that it was faith that brought themthis
Spirit. They had not been following the law. This is a new
additi on. No one woul d have thought it responsible for the
Spirit. NB: There is an el enent of experience in Christianity.
If there is nothing in your life that you cannot explain apart
fromthe work of the Spirit of God, you may not be saved! The
Spirit is not just a theol ogical concept. He is a living
per son who changes our |ives.

c) The argunent, then, is not that because of God's pronise to
Abraham they have received the Spirit. Rather, it is that the
sane faith that delivered to themthe life-giving Spirit is
sufficient to provide for themall of the bl essings of
Abraham while the law, to which they find thensel ves
strangely attracted, has power only to curse.



The Bl essing of Faith, 3:6-9.

The section consists of two couplets, proving very simlar
points: first, that the faithful are the sons of Abraham second,
t hat

t hey share the bl essings of Abraham

a) 3:6-7, The faithful are sons of Abraham

b)

1)

2)

3)

OT evidence, Gen. 15:6: Abraham was characterized by faith.

(Mssing detail:) Hebrew uses "son of" to indicate

associ ation as well as geneol ogi cal descent.

a> "Son of 50 years": 50 years ol d.

b> "Son of oil" (Zech. 4:14): anoi nted one.

c> "Son of the quiver" (Lam 3:13) or "...of the bow' (Job
41:20): arrow.

Conclusion: If you are characterized by faith, as was
Abraham you are associated with him and can claimto be
his "son"--even nore than those who, though genetically
descended from Abraham yet are so unlike himin how t hey
seek to pl ease CGod.

Sone might think this tricky, so Paul follows with a nore
di rect argunent:

3:8-9, The faithful receive the bl essings of Abraham

1)

2)

3)

4)

Fi gure of speech. Scripture doesn't "foresee,” and certainly
didn't "preach" to Abraham But here it records the word of
CGod, so is said to do what God actually did in uttering

t hose words.

"Preached before the gospel": announced good news before it
happened. The statenent here does not contain the facts of
Christ's death and resurrection, what Paul calls "the

gospel” in 1 Cor. 15, nor does the noun "gospel" appear here
at all. There is just a single verb, neaning "announce good
news before it happens,” "intinmate."

The evidence is from several passages in CGenesis: 12:3;
18:18; 26:4; 28:14. God's dealings with the Gentiles are not
an afterthought, to patch up a plan that the Jews spoil ed by
their sin. We were in his mnd fromthe very first!

In this case, the conclusion is little nore than restatenent
of the evidence. God did promse to bless the Gentiles

t hrough Abraham and certainly, anong all Gentiles, those
who share Abrahanmis faith can count on receiving that

bl essi ng.

The Curse of the Law, 3:10-12.

As he has showed that blessing in general, not just the Spirit,
cones through faith, now he shows that what they were turning to
bl essing, the law, is in fact a source only of cursing. Three

f or
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coupl ets support this: The law brings a curse; it does not bring
justification; it is inconpatible with faith as a neans of
sal vati on.

a) 3:10, The law brings a curse.
The curse of Deut. 27:26 is on those who do not fulfil
every comuandnent of the |aw. Janes 2:10: "For whosoever
shall keep the whole | aw, and yet offend in one point, he is
guilty of all." If the officer stops you for speeding, it is
no defense for you to protest that you didn't rob the bank
yesterday. If we fail once, we are guilty, but if we succeed
once, we are not righteous. Even if we repent, we still have
fail ed, and can never satisfy the law. Thus the lawis a
good way to generate curses, but a bad way to seek for
ri ght eousness. The next verse shows a better way.

b) 3:11, The |l aw does not bring justification.
Hab. 2:4 shows that God has anot her plan to provide that,
faith. Those who are just, live by the principle of faith.
Thus those who do not live by faith, are not just.

c) 3:12, The law and faith are i nconpati bl e.
Soneone m ght protest that Hab. is not discussing the | aw at

all. So Paul quotes Lev. 18:5 to show that the | aw al so

clains to be a rule of life, and thus is in conpetition with

Hab. 2: 4.

1) Problem Lev. 18:5 is part of the revelation of God. If it
describes eternal |life, then God' s way of salvation has
changed.

2) But Lev. 18:2,5 presunes that the people already are God's
people. This is not outlining a way of sal vation, but a
standard for life. Gal. 3:21 further makes it clear that in
princi ple, salvation cannot come by | aw.

3) It is the judaizers, not Paul, who may have seen in this
verse a neans of salvation. Paul is nerely pointing out that
if you take it this way, it contradicts Hab. 2:4. The
solution that he takes is to recognize that it cannot offer
life.

The Solution in Christ, 3:13-14.

This sentence has three parts, each corresponding chiastically to
somet hi ng that has gone before: a couplet showi ng how Chri st has
renoved the curse, and two purpose cl auses, one touching on the
bl essi ng of Abraham and one on the pronise of the spirit.

a) Christ has redeened us.

1) Words for "redeent:
a> lutrow. derivative fromlutron "ransom" thus enphasis
on the price paid. Titus 2:14; 1 Pet. 1:18.
b> agorazw. buy. Enphasi zes that God now possesses us. This
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b)

c)

is the word used in 2 Pet. 2:1; God has a purchaser's
right to the unsaved, though it does not benefit them
Sane enphasis in 1 Cor. 6:20; 7:23.

c> exagorazw. buy fromthe market. Enphasis on our renoval
from our previous condition. This is the word here.

2) Hi s neans: "being nade a curse for us. He has taken our

pl ace, suffered the curse we deserved.
3) Basis: Deut. 21:23.
3:14a, This secures to the Gentil es the bl essing of Abraham

3:14b, This al so secures the pronise of the Spirit to al
believers ("we").

Concl usion to 3: 6-14.

a)

b)

As believers, we know that we have the Spirit, and we know
that we have it by faith, without nerit of our own. But
sonmetines we are tenpted to think that we need to fall back
on our own works to earn God's favor.

Need to renenber that faith brings us, not only the Spirit,
but all of the bl essings of Abraham and that the |aw, by
contrast, can only bring a curse.

Qur faith is not neritorious in itself, but conveys to us
the benefits that Christ has won for us in his passion.



